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01 Chapter 1 

Verse 1
Observe here, 1. The author and penman of this epistle, described by his name, Simon Peter, the former given at his circumcision, the latter by Christ, upon the occasion of his confession, Matthew 16:18; by his condition, a servant; by his office, an apostle by the author of his office, Jesus Christ. 

Here note, That Christ only has an authoritative power to make apostles, ministers and dispensers of his word; a derivative power from Christ the governors of the church have; but such as have not now their call from Christ immediately, (which it is presumption to expect, and if any pretend to it, let them shew it by their miracles) or mediately from the officers of his church, are usurpers of the sacred office, and they cannot pray in faith themselves for a blessing upon what they do, nor can the people expect it, I never sent them, (says God) therefore they shall not profit this people at all. Jeremiah 23:32
Observe, 2. The persons described to whom this epistle is directed, to them that have obtained like precious faith with us. To such as had obtained faith, precious faith, like precious faith with the apostle of Christ; like for its nature and quality, though not for its measure and degree; and alike precious in regard of its object, Christ; in regard of its subject, the heart; in regard of its act, which is acceptance and consent to the terms of the gospel covenant; in regard of its effects and precious fruits, peace with God, peace with conscience, victory over the world, and the like. We see then that the faith of the poorest believer is as precious as the richest, and that the weakest believer has the same precious faith with the strongest: and if it be alike precious, it shall be alike permanent and persevering.

Observe, 3. The meritorious cause of this their precious faith, the righteousness of Jesus Christ: Through the righteousness of God, even our Saviour Jesus Christ. All grace is derived to us through Christ, for the sake of his righteousness, sufferings, and satisfaction: and as all grace is derived from him, and for his sake conferred, so all our good, that little service we do for God, is accepted through him, and owned for his sake. And if so, then Jesus Christ is really God; for the righteousness of a creature cannot justify me in the sight of God; there is no appearing before God for any creature in a creature-righteousness.

And farther, if so, then it is not faith that justifies and saves, but the righteousness of Christ, upon which faith is grounded, Ephesians 2:8 By grace ye are saved effectually, through faith instrumentally. The brazen serpent healed not the eye that looked on it; yet without looking upon it, no help from it, no healing by it.

Verse 2
The person saluting, and the parties saluted, were mentioned in the former verse; here we have the salutation itself, 1. The matter of it, Grace and peace; grace to free us from God's wrath, and reinstate us in his favour; peace to quiet our own consciences, and reconcile us to ourselves. 

Observe,2. The measure of it, grace and peace be multiplied; they had both grace and peace already, yet the apostle prays for the farther increase of them; there is no complete perfection in grace attainable in this life. The best of saints must be multiplying and increasing their stores; for they are but imperfectly perfect, when at the best.

Observe, 3. The means for multiplying grace and peace, through the knowledge of God, and of Jesus Christ our Lord.

Learn, That the knowledge of God, in, by, and through our Lord Jesus Christ, is the special mean of multiplying grace and peace in our hearts; and indeed there is no comfortable knowledge of God, but in and through Christ, This is life eternal , &c John 17:3. Out of Christ God is a revenger, in Christ a reconciled Father.

Verse 3
In these words our apostle shews, what reason they had to believe and hope, that grace and peace should be multiplied unto them, namely, because almighty God had already given them all things which conduced to make them holy in this life, and happy in the next, by the knowledge of Christ. 

Others, by life and godliness, understand all things conducing to the reservation of natural life, likewise of grace here, and glory hereafter; and whereas it is said they were called to glory and virtue, by glory understand the honour of being Christians; by virtue, the good life that becomes Christians. To both these they were called with a glorious calling, as being attended with the glorious effusion of the Holy Ghost. If by glory and virtue be understood grace here, and glory hereafter, it shews our privilege, that we have both at present in a way of incoation, and shall ere long enjoy both in a way of consummation; and and it points out also to us our duty, we must have virtue, if we would have glory; if we be not like Christ, we can never love him, nor may we ever expect to live with him.

Verse 4
Whereby, or by whom, that is, through the knowledge of Christ in the gospel, God has given to us all things conducing to our present and future happiness; and, amongst the rest, the precious promises of the gospel, which so directly tend to make men partakers of the divine nature. 

Note here, That the promises of the gospel are the Christian's great and precious treasure; greatness and goodness are then most shining, when they meet in the same subject, but such a glorious conjunction is rarely found, either in persons or things; rarely are great men good, or good men great; pebbles are great, but not precious; pearls are precious, but not great, But the promises are both for quantity exceeding great, for quality exceeding precious, and that in respect of the author of them, God; the foundation of them, the blood of Christ: the manner of their dispensation, they are freely given; the means whereby they are apprehended and applied, precious faith, and exceeding precious the promises are in regard of the end of them, which is to make us partakers of the divine nature, not of the essence, but qualities of the divine nature, which enable us, in some measure, to resemble God; as the seal doth communicate its signature, but not its substance; so in the work of regeneration God doth not impart his essence, but infuse holy principles and gracious habits into the soul, whereby the Christian resembles him.

Learn hence, That the great end and effect of the promises, and the proper influence and efficacy which they ought to have upon the hearts and lives of men, is this, to make them partakers of the divine nature, and to render them daily more like unto God; Having escaped the corruption that is in the world through lust.
Here note, 1. That the world is full, very full, of corruption, sin, and temptation; by reason of the lust of men, they rub their leprosy upon each other, and by the contagion of a bad example, infect and poison one another.

Note, 2. That by being made partakers of the divine nature, through the influence of the promises, we escape the pollution of fleshly lusts, which the world is defiled with, and would defile us by.

Verse 5
The apostle spends the former part of the chapter in comforting, this in exhorting; he told us before what God had done for us; he tells us now, what we must do for ourselves; it is not fit that heaven should take all the pains, and we none; we must give diligence, all diligence. 

Besides this, that is, besides what God has given us, and done for us, let us take care to be daily adding to our stock and store.

Adding to our faith, virtue; that is, all good works in general, without which faith is dead, or dying; and fortitude, or holy courage, in doing our duty in particular.

To virtue, knowledge: that is, a more exact knowledge of your duty, and a farther increase in it; for knowledge is the light, without which the Christian cannot see to do his work.

And to knowledge must be added temperance, which subdues the violence of our unruly passions and appetites, and does reduce those rebellious powers under the government and dominion of reason and religion.

And to temperance, patience under all wrongs and sufferings whatsoever; an impatient man under affliction is like a Bedlamite in chains, raving against God and man.

To patience, godliness, a conscientious regard to all the duties of the first table; let the fear of God restrain you from sin, the love of God constrain you to duty.

And to godliness, brotherly kindness, or a fervent love to all Christians, as being our brethren and fellow-members in Christ, and this for grace sake.

And to brotherly kindness, charity; that is, to all mankind, as proceeding from the same stock, having the same nature, and subject to the same necessities with ourselves; let there be found with you a desire and endeavour to do all the possible good you can to every one.

Learn and observe form the whole, That there is a concatenation both of graces and duties, they must not be separated, they will not live single; where there is one grace in sincerity, there is a constant care to secure all the rest; and where a Christian, for conscience sake, performs one duty, he will make conscience of all the rest; the duties of both tables are religiously observed, both as an argument of his sincerity, and as an ornament to his holy profession.

Verse 8
To encourage Christians to grow and improve in the fore-mentioned virtues and graces, our apostle here lays before us, 1. The great advantage of such a proficiency and growth; If these things be in you and abound, that is, the fore-mentioned graces, they will both cause you, and evidence you not to be barren and unfruitful in your profession of Christianity and faith in Christ: the exercises of divine graces are the best evidenves of our being made partakers of the divine nature. 

Observe, 2. The miserable state of those whose faith is not fruitful in good works; He that lacketh these things, that is, who doth not live in the exercise of the afore-mentioned graces, is spiritually blind, and really destitute of that knowledge which he pretends to, blinded by his passions and lusts, and sensual affections, and sees not the great end and design of Christianity, forgetting that in baptism he solemnly vowed all this, and that he was sacramentally washed from his old sins.

Verse 10
As if our apostle had said, "See that in the diligent exercise of the afore-named graces, and in the daily practice of the afore-mentioned duties, you make your calling and election, which are sure in themselves, sure to you; for so doing, you shall never fall or miscarry eternally." 

Here note, That it is their own calling and election which Christians are called upon to make sure, not another's; we must leave their case and state to God that searches the heart; we cannot know the hearts of others, it is well if we know our own: Make your calling and election sure.

Learn, 1. A Christian may be assured of his own salvation. 2. Assurance of salvation requires all diligence. 3. That assurance of salvation deserves all diligence. 4. That the way to make our election sure, is first to make our calling sure.

Verse 11
There are four sorts of persons spoken of in scripture: 

1. Some are said to be far from the kingdom of God, afar off from God, as Heathens and Infidels, who know not God.

2. Others are said not to be far from the kingdom of God, Mark 12:34, who yet will never come there.

3. Others are scarcely saved, saved with great difficulty, so as by fire, with much dross of error in judgment, and corruption in life.

4. Others are said to have an abundant entrance administered to them into the everlasting kingdom, and these are the fruitful Christians, who are daily adding to their graces, and going from strength to strength: These shoot the gulph of death in the holy triumph of their grace; they enter the harbour of heaven with a plerophory, a full sail, with full assurance of faith and hope. Thus will the fruitful Christian have both a more comfortable passage to, and also a more ample reward in heaven.

Verse 12
Observe here, 1. The persons to whom the apostle gave the foregoing exhortation to progressiveness and proficiency in holiness, they were knowing persons, yea, established persons, they were both informed and confirmed in the truth; but were they knowing, yet they wanted farther information: were they established, yet might they want farther confirmation. 

It is a very dangerous notion that some have taken up, that a Christian in this life may live above ordinances, and outgrow counsels and exhortations, as if he need not hear, or pray, or the like. St. Peter thought otherwise; these were grown Christians to whom he writes, yet he tells them three several times together here, in four verses, that he would not be negligent to put them in remembrance, even of those things which they knew already.

Observe, 2. The exemplary diligence and industry of the apostle in his ministerial work, together with his constancy therein, as long as I am in this tabernacle: that is, as long as I live in this world, I will endeavour to keep the heavenly flame of love and zeal burning very lively upon the altar of your hearts.

Observe, 3. The motive or consideration provoking him to this diligence, and that is, the certainty of his approaching dissolution, I must shortly put off this tabernacle, as my Lord hath shewed me.
Where note, 1. He calls his body a tabernacle in regard of its moveableness and fraility, and in opposition to that house made without hands, eternal in the heavens.

Note, 2. How familiarly our apostle speaks of death, I must put off this tabernacle; he makes no more of putting off his body by death, than a man does of putting off his clothes at night.

Note, 3. The necessity of putting off the body, I must, I may, and I must shortly; intimating, that how strong soever the affections and inclinations of souls are to the fleshly tabernacles they now live in, yet they must put them off, and that speedily.

Note, 4. How the consideration of the certainty and suddenness of St. Peter's removal by death did excite and provoke him to the utmost industry and diligence in his ministerial work, where he lived; the apprehensions of approaching death must quicken to utmost diligence.

Lastly, that ministers must never give over pressing known truths as long as they live, that their people may have them in remembrance after their decease; I will endeavour that after my decease you may have these things always in remembrance.
Verse 16
Our apostle comes now to exhort them to constancy in the faith of the gospel, assuring them that himself and his fellow-apostles had not followed artificially devised fables, when they made known to them the coming of Christ in the flesh, and that he was truly, and in very deed, the promised Messias; for that he himself, with James and John, were with Christ upon mount Tabor, as eye-witnesses of his transfiguration, where and when he received in his human nature a communicated splendor, and God the Father from heaven, the seat of the magnificent glory, pronounced him to be his well-beloved Son, in whom he is well-pleased. 

Learn hence, that God the Father's testimony from heaven, concerning his Son Jesus Christ, did effectually bring honour and glory unto Christ, and is a great obligation upon us to faith and obedience to him; He received from God the Father honour and glory, attesting him to be his well-beloved Son.

Learn, 2. That there was as much assurance given of the certainty of Christ's being the promised Messias, and of the truth of the evangelical doctrine, as the world could reasonably desire. Men can humanly be certain of nothing more than what they perceive by their senses, which are the proper judges of all sensible objects; now no satisfaction of this kind was wanting to the world concerning our blessed Saviour and his miracles: The apostles attesting what they had heard, what they had seen with their eyes, and their hands had handled of the word of life, 1 John 1:1
Verse 19
Observe here, That the Scriptures, or written word of God, are a more sure word to us than any voice from heaven, or revelation whatsoever; not that there was any uncertainty in the Lord's voice uttered from heaven at Christ's transfiguration, but because that transient voice was heard only by three, and might be mistaken or forgotten; whereas the Holy Scriptures are a standing and authentic record, and a most sure ground for faith to build upon; and accordingly our apostle tells them, they should do well to attend unto the written word, that is, the Scriptures of the Old Testament, as unto a light that shined in that dark time, until, by considering those ancient prophecies, and comparing them with what Christ hath done and suffered, they might find the day dawning upon them, and the morning star, the Holy Spirit, arising in their hearts, so enlightening and convincing them, that no more doubts or scruples should be left in them, concerning this great truth, attested by a voice from heaven, and confirmed by the writings of the prophets, namely, that Jesus is the true and promised Messias, and really the Son of God. 

Learn hence, That the written word of God is a surer word, more to be depended and relied upon than any voice from heaven, though attested by the greatest and most eminent apostle, and consequently to be more heeded and regarded by us; nay, farther, the sanctifying operation of the Holy Spirit in and upon the hearts and lives of sincere and serious Christians is a more certain and indubitable evidence of their salvation, than if an angel should come from heaven on purpose to tell them that they should certainly come thither; for the testimony of an angel, at the highest, is but the testimony of a creature; but the testimony of the sanctifying Spirit is the testimony of God himself; it is therefore the sure word that we are to attend unto; and that revelation of God's will, being final, is and ought to be attneded to, before any pretended or real revelations whatsoever: We have a more sure word of prophecy; whereunto ye do well that ye take heed, &c.
Verse 20
These words are understood variously. 

1. Some interpret them thus; That no part of the holy Scripture was written by any private impulse, incitation, or motion, by no suggestion of men's own private spirits, but they gave out to us what the Holy Ghost gave in to them; nor did they prophesy according to the will of man, that is, when they would, or what they would, but they spake by the instinct and impulse of the Holy Ghost. The words shew what authority the penmen of the Holy Scriptures had to write what they did, and why we should be so careful to take heed to what they wrote.

Learn hence, That it is a very great principle, yea, one of the first principles of our faith, that the Scriptures are the very word and will of God, written not by any private spirit, but dictated by the Spirit of God, and consequently are no part of them of human invention, but all of divine inspiration, for which reason great respect is due to them, and we shall do well to take heed to them.
2. Others understand the words thus: That no prophecy of scripture is to be expounded as speaking only of those persons whom the speaker first intended and meant, according to the speaker's proper prviate thought, for the holy men of God were moved by God's Spirit to speak those words which signified more than they designed, or always meant and understood themselves; as for instance, David often speaks in the Psalms words true of himself and Solomon, but the Holy Ghost pointeth at Christ, who was typified by those persons; and whether David meant more than himself and Solomon, it is certain the Holy Ghost meant more; so if Josiah be meant in Isaiah 53:1 as some would have it, it is evident that he was but typical, and that the Holy Ghost meant Christ and his sufferings ultimately; so that it is plain that the Scripture prophecy receives its full sense from the Spirit, and not from the speaker; and must not be appropriated narrowly to those private men, by whom, or of whom they were proximately meant by the speaker.

3. Others understand the words after this manner, namely, that no private person must take upon him the interpretation of Holy Scriptures, but refer all to the church: Hence Estius infers, "That the reformed and their pastors must not interpret the Scriptures, but the Catholic church only." To which we reply, that as no private persons, so likewise no church, may presume to interpret Scripture according to their own mind, nor make their private sense to be the sense of Scripture, but to seek understanding from God, who shews the meaning of the word by the word, (comparing Scripture with Scripture), and by his Spirit leads good men into the knowledge and understanding of it; knowing this, that no prophecy of the Scripture is of any private interpretation; for the prophecy came not in old time by the will of man, but holy man of God spake as they were moved by the Holy Ghost.
02 Chapter 2 
Verse 1
Observe here, 1. How the apostle foretels the coming of false teachers into the gospel-church, as there had been false prophets in the Jewish church; no age of the church ever was or will be free of them; but the run of the last times is most likely to have most of these sour dregs. There shall be false teachers among you, false teachers then may find a Scripture-prophecy for their being in the church, but they will hardly find a Scripture-warrant for their being there. 

Observe, 2. The doctrines which they will teach; and they are damnable heresies.
Where note, That Almighty God never intended a certain remedy against heresy, any more than he did against sin and vice: It is certain, that there is no certain and effectual remedy against either of them; God does what he sees best and fittest, not what we think to be so.

Note also, That infallibility itself is no effectual remedy against heresy; the apostles were certainly infallible, and yet they could neither prevent nor extinguish heresy, which never more abounded than in the apostles times; St. Paul says, there must be heresies, 1 Corinthians 1:19 St. Peter here says, that there shall be false teachers: Now, if there must be heresies and false teachers, either the church is not infallible, or infallibility is no effectual remedy against heresy.

Observe, 3. That Christ is here called the Lord that bought these men who brought destruction upon themselves, denying the Lord that bought them; because none should perish for want of a sufficient sacrifice for sin; Christ by his blood purchased for them pardon and life, to be theirs, upon condition of believing acceptance.

Observe lastly, As the seeds-men, false teachers, and the seed they sow, damnable heresies, so the crop they shall reap, and that is swift destruction; as damnable heresies are brought in privily, so the blasphemous heretic, the seducing heretic, the seditious heretic, brings upon himself swift destruction; sometimes temporal destruction in this world, certainly eternal, without repentance, in the next.

Verse 2
As if the apostle had said, "Notwithstanding heretics bring such fatal destruction upon themselves, yet many that profess Christianity shall be seduced by them, and follow their pernicious ways, by reason of whom the enemies of religion will speak evil of it, and the professors of it. 

Observe here, 1. The thriving and growth of heresies, many shall follow their pernicious ways.
Where note the nature of error, it is pernicious and destructive; and the efficacy of error, not a few, but many are in danger of being perverted by it.

Observe, 2. The sad sequel or fruit of this, by reason of whom the way of truth is evil spoken of.
Here note, 1. The title given to the Christian religion, it is the way of truth, so stiled from its parentage and original, the God of truth; in regard of its efficacy, it works truth in the inward parts, and because it brings those that embrace and practice it, to the enjoyment of him who is the God of truth.

Note, 2. The coarse usage which religion meets with from many in the world, it is blasphemed or evil-spoken of by persons following seducers, by reason of whom the way of truth is evil spoken of. It is no new or unusual thing for religion, and the sincere professors of it, to be traduced and slandered by heretical seducers and false teachers.

Verse 3
Observe here, 1. What is the root of all heresy; it is covetousness, which the apostle calls the root of all evil; they are covetous worldy-minded men generally, who hope some way or other to make an advantage of their opinions, who broach errors and false doctrines. 

Observe, 2. The miserable condition of the seduced, they are sold by heretics like beasts; they make merchandise of you: The business of heretics to sell their own and others souls, as Judas did Christ, for some outward benefit.

Observe, 3. The arts which heretics and seducers use to circumvent and deceive, and that is feigned words, artifically composed to seduce, drawing into error with a deceitful eloquence.

Observe, 4. The dreadful punishment which attends their sin, swift destruction; their damnation slumbereth not; their judgment lingereth not.

Learn, That the righteous judgment of God brings damnation upon the wicked, and their damnation will come swiftly, very swiftly upon them.

Verse 4
Our apostle having asserted in the foregoing verse, that the judgment of the wicked in general lingereth not, and that the damnation of seducers in particular slumbereth not; he comes here in these verses to make his assertion good by a three-fold instance, namely, the angels, the old world, and the people of Sodom and Gomorrah; from whence he would have them conclude, that, if God spared not these, he would not long spare false prophets and their followers. 

Observe, 1. The example of God's severity on the fallen angels; they sinned, and kept not their first state, they fell from that state of holiness in which they were originally created; and their punishment followed, they were cast down to hell, and delivered into chains of darkness, reserved unto judgment.

But are they not judged and punished already?

Yes, no doubt, but the full wrath of God will not be poured out upon them until the day of judgment; if they are now as full of sin as they can be, it is certain they are not so full of misery and torment as they shall be.

Learn hence, 1. That the angels, though created in an holy, yet are they not in an immutable state.

2. The freedom of their own wills was the cause of their sin, and their sin the cause of their misery.

3. That for sin they were cast down to hell, where their misery is much, but they expect more.

Observe, 2. The example of the old world, upon whose sinning God brought a flood, drowning them all, except eight persons.

Where note, That the greatest multitudes and number of sinners does not hinder God's justice from executing judgment upon them for their sins; a whole world sinning are as easily destroyed by God as a single sinner.

Observe, 3. He instances in the wicked cities of Sodom and Gomorrah, who were consumed by fire from heaven, and rendered by the Almighty a dreadful spectacle to all that should live ungoldily. Sin lays the foundation of ruin in the most flourishing cities and kingdoms; the strongest walls cannot keep judgments out, when sin enters in; Sodom's plenty and power could not secure her inhabitants, when sin had once exposed them to the wrath of God.

Note also, The intention, end, and design of God, in punishing some sinners; it is to make them examples unto others.

Verse 7
Observe here, 1. As bad as Sodom was, it had a good man in it; God leaves not himself without witness, in the vilest and worst of places God has some that profess his name, and bear witness to his truth. 

Observe, 2. The character given of him, just Lot; the denomination was taken from the habitual frame of his heart, and the general tenor of his life.

Observe, 3. How this good man laid to heart the wickedness of Sodom; he was grieved for their wicked and filthy conversation before God, more than for their unkind and cruel behavior towards him; the spirit of a child of God is a sympathizing spirit, it sadly lays to heart both the sins and the sufferings of others.

Observe, 4. The care that God took for this good man's preservation, he delivered just Lot; he delivered him both from the company and conversation of the wicked, which was a continual vexation to him; and also delivered him from the judgments which were righteously brought upon the wicked; and delivered just Lot, vexed with the filthy conversation of the wicked.
Verse 9
From the particular example of Lot, and his gracious preservation in Sodom's destruction, the apostle draws this general conclusion, "That Almighty God knows how to preserve his own faithful servants from the evil of temptations and trials, which they here meet with, in the world, and from the world, and can and will reserve the wicked to the day of judgment to be punished." 

Note here, 1. That the Lord has a perfect and exact knowledge both of the righteous and the wicked, and of their several ways and doings.

2. That God knoweth many ways how to deliver the righteous, (but considering the tenor of his revealed will), he knoweth no way how to deliver the wicked, they having refused all ways of his appointment for their own deliverance.

3. That although the wicked sometimes escape trouble, yet they are never delivered from it; all their preservations from evil are but reservations for future and farther evil; the wicked are not so much preserved from, as reserved unto future wrath: Thus we see how Almighty God very well knows how to perform all those things which he has promised to the godly, and threatened to the wicked: The Lord knoweth how to deliver the godly, but reserveth the wicked, &c.
Verse 10
As if the apostle had said, "Though God reserves all wicked men to punishment, yet especially heretics and seducers, who second their corrupt doctrine with a wicked conversation, wuch as walk after the flesh in the lust of uncleanness." 

Here note, That heretics are frequently unclean persons, monstrous opinions and vile affections accompany one another; such as oppose the faith are flesh-defilers.

Note farther, That seducers are opposers of civil government and dominion, they despise government, and are not afraid to speak evil of dignities. Some think the dignities here intended were the angels, others the apostles, but most understand it of civil rulers: it is a very heinous sin in the sight of God to despise government, and oppose rulers.

Verse 11
That is, "Whereas the blessed angels, who have more power than men, when they plead against devils themselves, do it not by railing accusation." 

Note here, That angels are far superior to men in dignity and power.

2. That purity of affection does accompany angelical illumination; as the angels are above us, so are they the patterns of holiness to us.

3. They are eminently so with respect to the government of their passions; when they contend with devils themselves, it is without disturbance, without railing accusations.

It is our duty to learn this angelical lesson, or forbearing railing accusations; not to return evil for evil, but being defamed, to entreat; we are to be as just to another's reputation as our own; they that handle the names of others rudely, must expect their own will be, at one time or other, handled as roughly; nothing is more just with God, than to suffer others to open their mouths against those who will open their own mouths against others.

Verse 12
Observe here, What our apostle compares these heretical seducers to, and sets them forth by, brute beasts. 

1. Because their minds run after sensual objects violently and impetuously, and they know no measure in the using of them; like swine, they wallow over head and ears in the mud of their sensual lusts.

And, 2. They were also as secure as the brute beasts; they mock at the denunciation of God's judgments, saying, Where is the promise of his coming? Seducers are perfect sensualists; it is a righteous thing with God to leave them to be governed by sense, who will not be guided by grace: they would not be saints, and at length they cease to be men; but like brutes, fall into the ditch of beastly sensuality. O Christian! beg of God that thy grace may be true and supernatural; for if it be only in appearance, and doth not arise to true sanctity, it may soon degenerate and sink down into sensual bestiality.

In a word, 3. They are to perish, and to be destroyed like brute beasts; all seek to destroy them for their hurtfulness, but these moral beasts destroy themselves; sensual seducers perish in their own corruptions: in their natural corruptions, by their luxury and intemperance, bringing diseases and death upon their bodies; In their civil corruptions, over-throwing their families, by swallowing down their estates; yea, they corrupt themselves eternally, destroying body and soul by their excess. Lord! how will the fatted glutton (without repentance) fry in hell; how dismal a recompence will a sea of brimstone be for a river of wine! They who are drowned in profuseness, shall certainly be drowned in perdition.

Verse 13
Here we have many sad and dreadful instances given of the height of sensuality and brutishness which these seducers were arrived at, and had attained unto. Lord! how do fleshly lusts, and sensual affections, obscure the light of conscience, and corrupt its judgment? There is such an intimate communion between the soul and the body, that they interchangeably corrupt one another. To what a desperate degree of hardness and insensibility, had the flames of lust seared the consciences of these men? They had lost all the ingenuous bashfulness of human nature, and pleased themselves in their licentious principles and practices, not declining to do that at noon-day which Heathens would have blushed to be found doing at mid-night. 

Observe particularly, how luxury and uncleanness accompany each other; they took pleasure in rioting and sporting themselves in their feasts, and their eyes were full of adultery. They feasted and fed immeasurably, impurely, and lustfully, making their plenty fodder and fuel for their lusts: for having fed to the full, every one neighed after his neighbour's wife, and, putting out the candles after supper, they gave way promiscuously to the ravings of unbridled lust, turning the temple of the Holy Ghost into an hog-sty: But know, O unclean sinner! that God will return flames for flames, and revenge this fire in thy heart with the fire of hell. How nearly does it concern thee, who has burnt in these impute flames of uncleanness, and kindled the flames of God's wrath, to labour to cool and quench them with the blood of Christ, and the tears of repentance, which alone can allay the heats of sin in thee, and of wrath in God? Let unclean sinners improve examples, lest they be made examples.

Verse 15
Our apostle, having charged these men with insatiable lust in the former verse, proceeds next to tax them with insatiable covetousness in this verse, declaring that this sin had diverted them from the right way of truth and godliness, and caused them to imitate Balaam of old, whose love of honour and wealth so blinded his eyes, that the ass he rode upon could see beyond him, whose mouth God miraculously opened to rebuke the madness of the prophet. 

Note here, 1. How the wicked in after ages do in their courses and practices imitate such wicked persons as lived before them in former ages: These men followed the way of Balaam, imitate his covetousness and insatiable desire of wealth.

Note, 2. That as it is the nature of all sin to carry men out of the way, so covetousness in particular will carry a man astray, and put him upon the practice of any wickedness: It neither fears nor forbears any sinful course to attain its end; they that will be rich meet with many enticements unto sin, and they will not fear to embrace any enticement. Nay, verily, a thirst after gain, will make a man thirst after blood, to get gain. Witness Balaam and Judas, who were both covetous and bloody. Covetousness is oft-times the cause of uncleanness. How many, for the sake of money, have violated their matrimonial faith, allured more with the adulterer's purse than by his person. Let no person hope to escape any sin that embraces this one sin.

Note, 3. What a mighty struggle there sometimes is in a natural man's conscience concerning sin. The light of Balaam's conscience made him refuse the wages of unrighteousness, and speak honourably: If Balak would give me his house full of silver and gold, I cannot, &c. but at the same time lust in his heart led him forth strongly to desire it. He loved the wages of unrighteousness: loved it, yet durst not touch it.

Note, 4. How extremely, yea, brutishly mad, such men are upon their lusts, who will not be rebuked or stopped in their progress of impiety without a miracle. Balaam's running was so greedy, and his march so furious, that he had cursed the people, had not the angel stopped him, and the ass spoken to him. Little thanks to a resolute sinner that he does not rush on, when the arm of omnipotency pulls him back. O let the heart-changing power of the grace of God influence us to good, as well as his almighty arm restrain us from evil, or we are miserable.

Verse 17
Still our apostle proceeds in characterising and describing these seducers, which were then amongst them. He describing them before by their luxury and licentiousness, by their incontinency and uncleanness, by their insatiableness and covetousness, now he proceeds to discover their vanity and emptiness. They pretended indeed to be deep fountains of saving knowledge, but they were like wells without water; and to be clouds, containing abundance of rain, for the watering of the church; whereas they were like clouds carried about with the tempest of pride and ambition, from one vicious doctrine and practice to another, darkening the church; for whom, by the just judgment of God, is reserved the blackness of darkness for ever. 

Note here, 1. The ministers of the gospel ought to be as wells, for depth of knowledge, for purity of doctrine, for residency and fixed-ness of abode; every one knows where the town-well stands; though ministers are wells of clay, yet should they be always full of the water of life, and always at hand for the people to have recourse unto.

Note, 2. The ministers of Christ must be full and watery clouds, able and apt to teach, able to open Scriptures, able to convince gainsayers, continually dropping down the heavenly dew; but not as clouds without water, without the water of true knowledge, without the water of holiness, sanctify both of heart and life, nor without the water of consolation and refreshment. The highest commendation of a minister is industry for, and usefulness to the souls of others: clouds consume themselves by watering others.

Note, 3. That although seducers are wont to make great shews and appearances of worth in themselves, yet it is a great and inexcusable sin to make shew of that goodness of which we are wholly void, and to which we are also opposite; to be wells without water, and clouds without rain, big and black, accompanied with emptiness and dryness. Appearing goodness sets men at the farthest distance from real goodness; they that satisfy themselves in appearances, will never labour after holiness in reality.

Verse 18
The next sin charged upon these seducers is pride and ostentation, they speak big, great swelling words of vanity; with a lofty and affected style they propound their false doctrines to amuse the simple. It is the usual practice of seducers to speak in an high-flown strain of words, that, being not understood, they may be the more admired. 

Next they allure to their party such novice Christians who had left the Heathenish bestiality, and made an outward profession of the Christian religion. The word rendered to allure, is a metaphor taken from fishers or fowlers, who produce the bait or shrape, but hide the net or snare. Seducers bait their hook with such baits as are proper to the fish they would catch, else they are no good anglers.

But observe, why the bait is here before us, it is liberty, it is licentiousness, they allure through the lusts of the flesh; no bait like this.

Learn hence, That the true reason why seducers have so many followers is this, because their doctrine is libertinism, and most agreeable to the carnal lusts and corrupt affections of men. This is the true reason why Popery has had so many proselytes; they allure through the lusts of the flesh. Never was a religion better calculated for gratifying men's beastly lusts than Popery; it indulges a liberty to all abominable lusts and unchristian practices, yet after all will blanch over wilful violations of God's laws with the favourable title of venial crimes. Sit anima mea cum philosophis: Let my soul, at the great day, be rather found among the sober Heathen philosophers, than among sensual and brutish Christians.

Verse 19
Observe here, 1. How the old pretence for the most unbounded licentiousness has been liberty; they promise you liberty; a liberty to do any thing without fear: But this is not liberty poperly, but licentiousness, which in reality is the greatest slavery. 

Accordingly it follows, they themselves are the servants of corruption; that is, such as promise you a sinful liberty, are the greatest slaves to sin and corruption themselves. All sin is servitude and slavery; and when sin and sinners flatter men with the great opinion of liberty, it makes them the most miserable vassals, and the worst of slave; for so many lusts, so many lords, so many vices, so many tyrants has a sinner over him; for of whom a man is overcome, of the same is he brought in bondage. As when the conqueror brings the vanquished into captivity, he makes them slaves, and imposes on them vile and servile offices; in like manner, those lusts, by which sinners have been conquered and brought in bondage, they must needs be slaves unto. Is this liberty, to obey every lust as a petty slave? Call you this freedom, when a man cannot choose but sin? If to sin be the only liberty, they have no liberty in heaven; no, this is the service of corruption; a thraldom, not a freedom: for of whom a man is overcome, of the same is he brought in bondage.
Verse 20
By escaping the pollutions of the world, understand their renouncing of them in baptism; their conversion from Heathenism to the profession of Christianity, by the knowledge of the gospel. Now, if afterwards they return to it again, and are intangled in their idolatry, and other gross sins, their latter end is worse than their beginning, their Christian Heathenism worse than their old Heathenism. 

Learn hence, That a person may forsake many gross and scandalous sins, and have a visible change and reformation wrought in his life; but, not being a thorough and prevailing change, he is still in an unsafe state; his latter end may be worse than the beginning.

Verse 21
As if the apostle had said, The sin and misery of these men had been far less, if they had never known the way of righteousness revealed by the gospel of Christ, than after they have known it, to forsake the practice of holiness, which by their baptismal profession they had obliged themselves unto. 

Learn hence, That to sin against light and knowledge received in and by the gospel is a very heinous aggravation of sin. The condition of persons simply ignorant is not so sad by far as theirs who have been enlightened, and yet afterwards have apostatized. A relapse is ever more dangerous than the first sickness, more soon incurred, more hardly cured. Wo to those that relapse from God to the world, from truth to error, from grace to vice; their latter end will be worse than their beginning, if they recover not themselves again by timely repentance.

Verse 22
Observe here, The odious character given of apostates; the apostle compares them to dogs and swine, who, though washed in the water of baptism externally, yet their natures were never internally renewed by the Holy Ghost, as Christ's sheep are. All the outward reformation of life which is found in unrenewed persons, is but like the washing of a swine, which you may make clean, but can never make cleanly; upon occasion it will again to the mire; make the swine a sheep, change its nature, and it will never delight in filth more; but whilst it retains its filthy nature, it will delight in filthiness. Dogs that have disgorged their stomachs are dogs still; and swine washed are swine still. No wonder then if temptation draw them to return to their vomit, and mire again. 

O our God! as thou hast outwardly washed us in baptism, do thou inwardly renew us, and thoroughly sanctify us by thy Holy Spirit: as we are the workmanship of thine hands, make us also the sheep of thy pasture, that our love to purity may daily more and more increase: That when apostatizing sinners return to their vomit with the dog, and to the mire with the swine, and so draw back unto perdition, we may be of the number of those that persevere to the salvation of ours souls. Amen.

03 Chapter 3 
Verse 1
Observe here, 1. The design of both St. Peter's epistles was one and the same, even to put them in remembrance of, and to call to their minds what they had formerly heard and understood, but possibly not retained, nor duly considered. This second epistle I write; in both which I stir up your minds by way of remembrance. 

Note, The office of ministers is to be remembrancers, The Lord's remembrancers, by putting him in mind of the people's wants; their people's remembrancers, by putting them frequently in mind of their duty to God. There is then a constant necessity of a conscientious ministry; none are weary of it but such as love not to be remembered of their duty by it.

Nay, farther, St. Peter tells them, he would stir up their pure minds by ways of remembrance; implying, that the memories of the best Christians stand in need of refreshing, and the affections of the holiest want a fresh exciting. The freest Christians sometimes want a spur: We are slow to learn what we should do, and more slow to do what we have learnt.

Great then is the sin of those who contemn repeated truths. Cursed is that curiosity that despises a wholesome truth, because it is common. If we have such nice stomachs that will not endure to eat twice of the same dish, if wholesome; it is just with God, that want should overtake our wantonness.

Observe, 2. What it is that he would have them remember and be mindful of; it is the word of prophecy in the Old Testament, and the doctrine of the gospel in and under the New, That ye be mindful of the words spoken before by the holy prophets, namely, Enoch and Daniel, who prophesied of the general judgment of the last day, and of the destruction of Jerusalem, then at hand.

Observe, 3. How St. Peter here joins the prophets and apostles together, as concuring harmoniously in their doctrine; what was foretold by the prophets was confirmed by the apostles; hence they are said to have but one mouth, Luke 1:1 As he spake by the mouth of all his prophets, not by the mouths; for, though the prophets and apostles were many, yet had they all but one mouth, speaking all the same things.

Verse 3
Observe here, 1. The persons foretold, or what sort of men should be found in these last days; namely, scoffers. These are the dregs of mankind, found in the dregs of time; they scoff sometimes at the word of God, sometimes at religion and the ways of good men; sometimes at sin, and the follies of those that are bad. The scoffing spirit, is a vile spirit; it is better to be a fool than a flouter; better to have a dull spirit than a deriding spirit; to deride God and religion is the height of impiety. Such as are in the chair of the scorner are in the highest form in the devil's school. 

Observe, 2. What it was that these men scoffed at; namely, at the prediction of our Saviour's coming to judge the world; they say, Where is the promise of his coming? because Christ did not come when some looked for him, they concluded he would not come at all, but that all things should go on in a constant course, as they had done from the beginning of the creation.

Observe, 3. The character of the persons who are called scoffers; they are said to walk after their own lusts, men of sensual spirits, and licentious lives. No wonder, that they who give themselves up to all manner of sensuality, to deny a judgment to come; for, as it is expedient for them that there should be none, so they endeavour to persuade themselves that there shall be none, and are glad to find arguments to fortify themselves in that persuasion. But surely God scorneth the scorners, he will laugh at their calamity, and mock when their desolation cometh. Lord! what a black and horrid ingratitude is this, to scoff at the author of our beings, and the Patron of our lives; to live in definace of him in whom we live? Is it not time for God to come and judge the world, when men begin to doubt whether ever he made it?

Verse 5
These scoffers had declared in the former verse, that the world was the same it was from the beginning; that nature always had, and therefore ever would keep its course. But, says the apostle here, these scoffers know better; if they be ignorant, they are willingly ignorant what a change God made in the world since the first creation of it, and that he can as easily destroy it, as he did at first create it. 

To evidence this, the apostle shews how God by water drowned the old world, and therefore all things had not continued as they were from the beginning of the creation; and that this present world shall, when God's time is come, be ruined by fire, as the old world was by water. The same omnipotent power of God which created the world, upholds it and preserves it, and will at last destroy it, namely, at the final judgment, when all wicked persons, especially profane scoffers at, and deriders of Christ's coming, shall be condemned and perish.

Hence learn, That those great and awful works of God, the creation, preservation, and final destruction of the world, first by water, and next by fire, none ought to be ignorant of, but all ought to meditate frequently upon, and be continually prepared for.

Note, 2. That the day of judgment will be a day of perdition to ungodly men, they shall then be utterly and eternally destroyed. The wicked are called in scripture sons of perdition; they are so actively, they make it their work to destroy others; and they are so passively, they shall be destroyed at that day, when they and their works shall be burnt up.

Verse 8
Our apostle here answers the cavil and objection of the fore-mentioned scoffers, namely, That if Christ intends to come to judgment, why does he so long defer his coming? 

To this our apostle replies,

1. By assuring them that this delay ought not to be judged according to our sense and apprehension of things, for God does not measure time as we do, but a thousand years, which seem so long to us, are but a day, yea, but a moment to him who is eternal, and inhabiteth eternity. To the eternity of God no finite duration bears any proportion; to eternity all time is equally short; God does not measure time by our pole, nor cast up years by our arithmetic.

2. He assures them farther, that God's delay of judgment did not proceed from slackness, but from divine patience and goodness. He delays his coming, on purpose to give men time to repent, and by repenting, on purpose to give men time to repent, and by repentance to prevent their own eternal ruin.

Learn hence, 1. That God's delay of judgment is no ground for sinners to conclude that he will not come to judgment, for our Saviour has now here fixed and determined the time of it. We can neither be sure when our Lord will come, nor certain when he will not come.

Learn, 2. That the true reason why God defers judgment is, to give sinners opportunity for repentance, if this be not complied with, he reserves those who are incorrigibly bad to a more remarkable ruin, condemning them that will not be saved, but obstinately destroy themselves.

Verse 10
Our apostle having asserted, that this solemn day of judging the Jews, at the destruction of Jerusalem first, and then of all mankind at the end of the world, will certainly come; he next shews the manner how, and that although this great day of the Lord comes slowly, yet it will come unexpectedly, like a thief in the night, surprising the secure and unprepared part of the world. The thief cometh without warning, and without noise, so shall the coming of the Son of man be. Revelation 16:15 Behold I come as a thief, blessed are they that watch. 

Observe next, The apostle declares what a great change there will be when Christ comes to judgment, namely, a total dissolution of the whole frame of nature, The heavens shall pass away with a great noise, the elements shall melt, and the earth be burnt up: that is, say some, totally consumed and utterly abolished; for when there is no more need of sun and stars, of earth and water, why should they be any more? And when the saints see God face to face, what need of the glass of the creatures to behold the face of God in?

Others conceive that the heavens and the earth shall not be annihilated, but bettered and improved, their substance continued, but their qualitites changed; that out of this conflagration God will bring forth a new edition of heaven and earth, and of what is contained in them, to be the everlasting monuments of his own power and goodness, and the delightful objects of his saints contemplation.

Verse 11
These words are St. Peter's practical improvement of the foregoing doctrine, concerning the certain, sudden and terrible judgment of Christ to come. If the whole frame of heaven and earth shall be so wonderfully changed, and a new world made, how holy should they be, and how great a degree of purity should they labour to attain unto, who expect to live in this new world? 

Learn hence, That the firm belief of Christ's coming to judgment, and the dissolution of this sinful world by fire, should convince all Christians of the necessity of, and engage them in their pursuits and endeavours after, a life of universal holiness, and that with the utmost care and possible diligence: Seeing all these things, what manner of persons ought ye to be? - Heaven is an holy place, has holy company, holy employments, holy enjoyments; we must be qualified for it, before we can be admitted into it, and begin that life of holiness upon earth which will never end in heaven; without a present meetness for heaven, we must never expect to be admitted into it, Colossians 1:12
Verse 12
Having exhorted persons by holiness to prepare for Christ's coming to judgment in the foregoing vcerse, he now directs them to expect and look for it, to desire and long after it, looking for and hasting unto the coming of the day of God, that joyful day of our perfect deliverance and salvation, when the lower heavens and earth shall be dissolved, and the elements melt with fervent heat. 

Learn hence, That there is, or ought to be in all believers, a vehement desire after, and a fervent longing for, the coming and appearance of our Lord Jesus Christ. O Christian! long intensely for Christ's company, for know assuredly he longs for thine.

Verse 13
Observe here, 1. What is the subject matter of the Christian's expectation, he looks for new heavens, and a new earth in which dwelleth righteousness, that is, only righteous persons, and perfectly righteous persons, where sin shall no more prevail. 

Observe, 2. What is the ground and foundation of this hope in the Christian, it is the promise of God, we (according to his promise) look for new heavens and a new earth. To hope for any thing that God has not promised, is presumption. Hope is the expectation of some future good which God has promised and faith believed.

Observe, 3. How Christians should qualify and fit, make ready and prepare themselves for this joyful hour, this desirable place and state. Be diligent, that ye may be found of him in peace, without spot and blameless. Give all diligence that ye may be found at that day in a state of peace and reconciliation with God by justification, and without spot, and blameless, without any allowed spot or blame, by pressing now after the highest measures of sanctification, that so an entrance may both joyfully and abundantly be administered to you into that kingdom wherein dwelleth righteousnes.

Verse 15
In these words St. Peter advises them to make an holy and wise construction of the forbearance of God in his delaying to come to judgment, not to think that God neglects them under sufferings, or is well-pleased with the perverseness of the wicked world in sinning; but his patience and long-suffering towards them is hereby displayed, in order to the bringing of them to repentance, and by repentance to salvation. Account that the long-suffering of God, that is, the design of God in his long-suffering, is the sinner's salvation. 

Here note, That patience and long-suffering in God is an ability or power in him, not only to delay the execution of his wrath for a time, by a temporary suspension of it towards them that perish, and shall feel it at last; but to delay the execution of it towards others, in order to their eternal salvation, that they may never feel it.

Observe next, How this apostle, to add to the strength and authority of what he had spoken concerning the certainty of Christ's coming, and their duty to be in a ready preparation for it, doth make mention of St. Paul as bearing witness, in several places of his epistles, thereunto.

Even as our beloved brother Paul hath written unto you in all his epistles speaking in them of these things. As the prophets had all one mouth, so had the apostles also, speaking all the same thing.

Observe lastly, The testimony given by St. Peter to St. Paul's epistles. He acknowledges, 1. That there were some things in them hard to be understood.
Mark, He doth not say many things, much less that all things in St. Paul were hard to be understood, but some things only. How vainly then doth the church of Rome produce this text, to prove the obscurity of the whole scripture? whereas the great and necessary things to our salvation are so plainly revealed in scripture, that even babes in Christ do apprehend and understand them. And though there be difficulties in other points, more remote from salvation, yet they are so for our exercise and trial, to excite our most intense study and diligence.

Note farther, Who the persons are to whom the scriptures are hard to be understood, to the unlearned and unstable, who wrest and pervert them to their own destruction. The original word rendered to wrest, is a metaphor taken from torturers, who put a man upon the rack, they torment him so long till they make him speak what he never meant to speak; so these wrest a sense out of scripture which the Holy Ghost never intended. Scriptura obscuritas non nova regtula necessitatem, sed spiritus illuminantis et ministerii exponentis necessitatem ostendit. Bishop Davenant.

Verse 17
Our apostle concludes his epistle with an exhortation to watch against the errors and false doctrines of seducers, lest we, being led away thereby, do fall from our own stedfastness in the faith of the gospel. It ought to be our care not only to be sound in the faith, but stedfast in the faith; and, that we may be so, we are here directed. 

1. To grow in grace, in all grace, in faith, hope, and love; for grace establishes the heart, and, accordingly, stedfastness and increase of grace are here joined together.

2. To grow in knowledge; the way to be kept stedfast is to grow in grace; and the best way to grow in grace, is to grow in the knowledge of Jesus Christ, to know him in his person, in his offices, in his undertaking, in his doctrine, in his example; such a knowledge as this is of Jesus Christ, is fundamental to all graces. They all begin in knowledge, and are increased by knowledge. Grow in grace and in the knowedge of Jesus Christ; behold how these two keep equal pace in the soul of a Christian, namely, grace and knowledge; in what degree one increases, the other increases proportionably. To the author and finisher of which grace, to the fountain and foundation of which knowledge, be ascribed all honour and glory both now and forevermore. Amen.
